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Overview

Edmund Clowney, The Church 

The Church is called to serve God 
in three ways: 

To serve God directly in worship; 

To serve the saints in nurture; 

To serve the world in witness.



Overview
CTK Vision Statement (2006) 

Three core values: 

Gospel-driven 

Community-based 

Contextualized 

“We will constantly seek to remain 
more faithful to our theological core 
and more flexible regarding its 
communication.” - CTK Vision Statement



Overview

Topics to be covered under witness 
(over the next two weeks): 

Cultural Engagement 

Vocation - Faith and Work (and 
Rest!) 

Justice and Mercy



The Mission of the 
Church

As defined by Jesus 

making disciples, baptizing, 
teaching obedience 

repentance and forgiveness 
proclaimed 

bearing witness to the kingship of 
Jesus



Cultural 
Engagement

How should the church seek to 
engage the culture? 

This has become the source of some 
of the strongest disagreements 
within the church, even within 
denominations and local churches. 

Not a question of whether the church 
will engage the culture.



What is a Culture?

One way to define a culture is in terms 
of what it most values, and how it 
organizes its common life around it: 

“A people, we may say, is a gathered 
multitude of rational beings united by 
agreeing to share the things they love.” 

- Oliver O’Donovan, Common Objects 
of Love



Cultural Crisis

“Until the middle of the twentieth 
century… most conservative Christians 
in Western societies felt basically at 
home in their own cultures. … Now… 
the gospel message [is] not simply 
being rejected; it [is] becoming 
incomprehensible…” 

- Tim Keller, Center Church



Cultural Crisis
Not simply changes in hearts and minds:  cultural 
institutions are increasingly oriented away from God. 

Support Structures/Plausibility Structures 

Politics 

Education 

Work 

Family Structures 

Art 

Architecture and Urban Planning



Cultural Crisis
Much of “secular”  Western culture has origins in 
Christianity 

Pre-Christian paganism valued courage, loyalty 
to family, honor (including an ethic of revenge), 
and understood humanity as a natural hierarchy 

Christian values including forgiveness, humility, 
peaceableness, and the inherent value of the 
human as such were radical innovations, not a 
natural progress from barbarism to civilization 

All of this can be rejected, too. 

Cf. David Bentley Hart, Atheist Delusions



The Culture of 
Cambridge

High respect for education, expertise, and 
institutional power, but not other forms of 
authority - meritocratic 

“Conservative” in the sense of defending the status 
quo (though the status quo itself is progressive) 

Progressive, but intolerant of anything it views as 
an abuse of power 

Ironic, not sentimental 

Wary of spin, polish - deep appreciation for beauty 
but not the obvious



The Culture of 
Cambridge

Obsessed with work/career 

Busy for the sake of busy 

Freedom for the sake of freedom 

Individualistic and yet 
communitarian 

Sexually active, frank about 
sexuality



Models of Cultural 
Engagement

Shift away from pietism (“hearts and minds”) 

H. Richard Niebuhr, Christ and Culture 

Francis Schaeffer, How Should We Then Live? 

More Recently: 

James Davison Hunter, To Change the World 

Andy Crouch, Culture Making 

D.A. Carson, Christ and Culture Revisited 

Charles Taylor, A Secular Age; James K.A. Smith, 
How (Not) to be Secular





Models of Cultural 
Engagement

Two ways to read the chart (Tim Keller, Center Church): 

“Move to the center” 

Listen to critiques to your instinctive position 

Models help clarify the biblical themes that run 
through each quadrant 

Models also help by their inadequacy:  no one 
fits perfectly into a single category 

Our instincts may reflect our gifts, which are 
diverse across members within the local church 
and across local churches



Models of Cultural 
Engagement

CTK tends to instinctively live in 
tension between the “transformation” 
and “Two Kingdoms” quadrants 

These two tend to be more 
evangelistic, but also more 
accommodating of existing power 
structures



Biblical Models for Cultural 
Engagement

1 Peter 2 and Jeremiah 29 

A model of “alien benefactors” 

“1 Peter bursts… Niebuhr’s five neat 
models of how Christ relates to 
culture…” – Miroslav Volf



1 Peter 2
Beloved, I urge you as sojourners and exiles to abstain from the 
passions of the flesh, which wage war against your soul. Keep your 
conduct among the Gentiles honorable, so that when they speak 
against you as evildoers, they may see your good deeds and glorify 
God on the day of visitation. 

Be subject for the Lord's sake to every human institution, whether it 
be to the emperor as supreme, or to governors as sent by him to 
punish those who do evil and to praise those who do good. For this 
is the will of God, that by doing good you should put to silence the 
ignorance of foolish people. Live as people who are free, not using 
your freedom as a cover-up for evil, but living as servants of God. 
Honor everyone. Love the brotherhood. Fear God. Honor the emperor. 

Servants, be subject to your masters with all respect, not only to the 
good and gentle but also to the unjust. … 

!

- 1 Peter 2:11-18



1 Peter 2
…As you come to him, a living stone rejected by men but in the sight of God 
chosen and precious, you yourselves like living stones are being built up as a 
spiritual house, to be a holy priesthood, to offer spiritual sacrifices acceptable to 
God through Jesus Christ. … 

 But you are a chosen race, a royal priesthood, a holy nation, a people for his 
own possession, that you may proclaim the excellencies of him who called you out 
of darkness into his marvelous light. Once you were not a people, but now you are 
God's people; once you had not received mercy, but now you have received mercy. 

… 

…For to this you have been called, because Christ also suffered for you, leaving you 
an example, so that you might follow in his steps. He committed no sin, neither was 
deceit found in his mouth. When he was reviled, he did not revile in return; when he 
suffered, he did not threaten, but continued entrusting himself to him who judges 
justly. He himself bore our sins in his body on the tree, that we might die to sin and 
live to righteousness. By his wounds you have been healed. For you were straying 
like sheep, but have now returned to the Shepherd and Overseer of your souls. 

- 1 Peter 2:1-10, 18-25 



1 Peter 2
How do we explain this dual focus? 

Bruce Winter, Seek the Welfare of the City, Ch. 1 

“Good deeds” in view in 1 Peter 2 (as well as Romans 
13) have to do with public benefactions upon which 
Roman cities were dependent 

Rather than withdrawing from public support of the 
city, and by implication the empire, Peter exhorts his 
readers to uphold their cultural obligation to contribute 
to public works, to the end that ‘by doing good you 
should put to silence the ignorance of foolish people.’ 

Winter argues that this passage must be understood as 
consistent with and fulfilling Jeremiah 29 



Jeremiah 29
“Thus says the LORD of hosts, the God of Israel, to all the exiles whom I 
have sent into exile from Jerusalem to Babylon: Build houses and live in 
them; plant gardens and eat their produce. Take wives and have sons and 
daughters; take wives for your sons, and give your daughters in marriage, 
that they may bear sons and daughters; multiply there, and do not decrease. 
But seek the welfare of the city where I have sent you into exile, and pray to 
the LORD on its behalf, for in its welfare you will find your welfare. … 

 “For thus says the LORD: When seventy years are completed for Babylon, I 
will visit you, and I will fulfill to you my promise and bring you back to 
this place. For I know the plans I have for you, declares the LORD, plans for 
welfare and not for evil, to give you a future and a hope. Then you will call 
upon me and come and pray to me, and I will hear you. You will seek me 
and find me, when you seek me with all your heart. I will be found by you, 
declares the LORD, and I will restore your fortunes and gather you from all 
the nations and all the places where I have driven you, declares the LORD, 
and I will bring you back to the place from which I sent you into exile.” 

 - Jeremiah 29:4-14 



lessons from 1 Peter and Jeremiah

Concern for the present welfare of the city 
was not in spite of, but was motivated by, 
Christians’ eschatological hope 

This hope means that present or impending 
suffering cannot be considered an ultimate 
catastrophe (1 Peter 4:12-3) 

It is thus because and not in spite of the 
coming reign of Jesus Christ that 
Christians are free to follow his example 
and command to love our neighbors and 
our enemies



lessons from 1 Peter and Jeremiah

Seeking the welfare of the city includes excellence 
in the work of building and supporting the 
institutions upon which it depends, even as those 
institutions are subject to critique 

“Christians do not come into their social world 
from outside seeking either to accommodate to 
their new home (like second generation immigrants 
would), shape it in the image of the one they have 
left behind (like colonizers would), or establish a 
little haven in the strange new world reminiscent 
of the old (as resident aliens would).  They are not 
outsiders who either seek to become insiders or 
maintain strenuously the status of outsiders.” – 
Miroslav Volf 



Cultural Engagement and Theology

Transformation, not conformity  

Gospel 

Creation 

Fall 

Redemption 

Grace restores nature.



Augustine and Two Cities
The conception of culture described earlier 
resonates with Augustine’s view of the Two Cities. 

The distinction between Augustine’s Two Cities 
was not that one was spiritual and the other 
material (for both realms are gift), nor divided 
according to grace and nature 

“We see then that the two cities were created by 
two kinds of love:  the earthly city was created 
by self-love reaching the point of contempt for 
God, the Heavenly City by the love of God 
carried as far as contempt of self.” – Augustine 
of Hippo, City of God 14.28



Augustine and Two Cities
As such, dual citizenship is impossible 

The City of Man can have no legitimate 
autonomy and cannot serve justice on 
its own terms:  its worship is directed 
away from God and so its liturgy and 
politics can only be privative. 

The earthly city is not identified with 
the creation, secular vocations, or the 
State - and the City of God need not 
be absent from any of these.



Augustine and Two Cities
For Augustine (and later for Calvin), there 
is no neat separation between the sacred 
and the secular, though the two are 
distinct. 

So while Calvin raised the esteem of the 
“secular” world and of “secular” vocations, 
he held also that all of the created order 
was, precisely as created, to be held in 
stewardship as the possession of God 

Note:  this is one difference between neo-
Calvinism and the Two Kingdoms model.



Augustine and Two Cities
Augustine took Jeremiah 29 as paradigmatic for 
understanding the Two Cities – and how 
Christians, citizens of the City of God, could 
relate to the world: 

Aliens 

Critical 

And yet, benefactors 

Note that he did this in order to make sense of 
the sack of Rome! 

cf. James K.A. Smith, “Reforming Public Theology,” 
Calvin Theological Journal 47 (2012): 122-137.



The Culture Wars
The Culture Wars are over in Cambridge 

This is probably a good thing if we can 
resist the temptation to deny our own 
weakness. 

The gospel challenges the cultural 
categories of both sides of the culture wars: 

Left/Right 

Corporate/Individualist 

“Progressive”/“Family Values”



Loving the City
The Principle of Proximity 

For some, that will be national politics 

Jane Jacobs’ three levels of governance 

City 

District 

Street 

Being Locals – even if we are “just passing through” 

Local Politics 

Neighborhood Associations 

Hospitality on your street, in your building, among your 
colleagues, etc.



Cultural Engagement and 
the Church as an 

Institution
“To ask about how the gospel relates to 
culture is to ask how to live as a 
Christian community in a particular 
cultural context.  Reflection on gospel 
and culture will be truncated without 
reflection on church and culture.  
Indeed, there is no other way to reflect 
adequately on gospel and culture except 
by reflecting on how the social 
embodiments of the gospel relate to a 
given culture.” – Miroslav Volf 



The Witness of the Church

CTK Vision Statement (2006) 

“We work and pray for a 
transformed community where 
God is glorified through the 
advance of his kingdom through 
the proliferation of churches 
committed to justice, mercy and 
faithfulness.”



Church Planting
CTK Cambridge (AM) 

Igreja Presbiteriana Cristo Rei 

CTK Dorchester 

CTK Newton 

Grace Presbyterian (South Shore) 

CTK JP/Roxbury 

CTK Roslindale/West Roxbury 

CTK Somerville 

ctkboston.org/ and https://www.facebook.com/ctkcpc

http://ctkboston.org/
https://www.facebook.com/ctkcpc

