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III. THE GENESIS 2 ACCOUNT (2:4-2:25) 
 

E. The Creation of Eve 
i. “It is not good” (v. 18)  

1. Represents a major break in the pattern of the text to this point, in which 
everything God had made had been declared good. 

2. Noteworthy that the man is alone despite God’s fellowship, and that this is 
declared to be “not good” before the fall. 

3. Also notable that gender distinction doesn’t appear in Genesis 2 until after the 
creation of Eve – prior to v. 23 the word adam (“humanity”) is used, and when 
ish and ishah appear it is Adam who speaks them. 

4. This implies that v. 2:18 is saying that it is not good for any human, not only 
the man specifically, to be alone. 

ii. A “helper fit for him” – the word “helper” (Heb. ezer) is elsewhere used with 
considerable range, including references to God.  It is probably best understood as 
one that provides strength where there is weakness.  It does not directly connote 
inferiority or superiority, but rather complementarity (“suitable to” is literally “like 
opposite to”. 

iii. Naming is a role which connotes authority in a covenant context:  the lord of the 
covenant would often re-name the covenant partner.  This is thus a task fit to 
Adam’s role as God’s vassal king over the rest of creation (cf. Solomon’s teachings 
on nature, 1 Kings 4:33). 

iv. Deep Sleep: other places where this phrase is used in the OT are in the context of 
divine judgment (1 Sam. 26:12, Isa. 29:10), revelation (Job 4, 33), or the cutting of a 
covenant (Gen. 15) 

v. Rib:  recall that the heart was the seat of both mind and will.  That Eve is from 
Adam parallels the fact that Adam is from the ground: 
1. Etymologically:  Adam/ah; Ish/ah 
2. In terms of a satisfaction of need:  the ground needs Adam to work it, just as 

the man needs the woman 
3. Adam is appointed to serve and care for the ground; Eve is appointed to serve 

and care for her husband.  Note that again, superior/inferior is not in view 
here; Adam is not inferior to the ground and Eve is not inferior to Adam (the 
order of creation does connote superiority in Genesis 1 – kings are created after 
their realms, and humanity, male and female simultaneously, are created last of 
all).  The relationship is functional in nature. 

4. In Genesis 3, Adam’s curse concerns the ground; Eve’s curse concerns her 
husband. 

vi. The poem (2:23) 
1. First poetry in Hebrew bible 
2. Functions as a ratifying oath – not a mere observation, certainly not new 

information for God; this is a performative declaration of Adam’s commitment 
to the covenant God has made between him and his wife. 

vii. One flesh 
1. This again is standard covenant language (D.J. McCarthy:  “Covenants were 

the means the ancient world took to extend the bonds beyond the natural unity 
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of blood…”) – the term “hold fast” is used elsewhere for covenant language 
(Dt. 10:20, 1 Cor. 6:16-17). 

2. However, this turns ANE patterns on their head:  ordinarily a woman would 
leave her family to serve her husband’s (think of Rebekah, Rachel…).  Here, 
the man is to leave his father and mother in order to care for his wife.  This 
gives us a pattern that is neither egalitarian nor traditional!  

 
“Therefore a man shall leave his father and mother and hold fast to his wife, and the two 
shall become one flesh.” This mystery is profound, and I am saying that it refers to Christ 
and the church. However, let each one of you love his wife as himself, and let the wife see 
that she respects her husband.  
 
- Ephesians 5:31-33 
 

F. The marriage covenant 
i. Many, though not all, elements of a covenant (oath, sign, stipulations; no clear 

historical prologue or blessings/curses in the immediate context) are here. 
ii. The word “covenant” does not appear here, but other OT texts speak of marriage 

as a covenant (Mal. 2:14, Prov. 2:17)  
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IV. THE FALL 
 
    A. The Temptation (sets the pattern for future temptation - see Matt. 4:1-11 for 

similarities with Satan's temptation of Jesus): 
        1. Attacks God's command, motives, warning, trustworthiness - focuses Eve's attention 

on her lack, rather than all that God has given her. 
        2. Appeals to Eve's senses (contrast the imagery of God speaking in creation and in 

relating to mankind with that of Eve seeing the tree's attractiveness) and pride. 
i. cf. 1 John 2:16:  “the desires of the flesh and the desires of the eyes and pride of 

life” 
ii. She saw 'that the tree was to be desired to make one wise'... 'like God...' and judged 

accordingly, rather than judging according to the word of God which she (and 
Adam) had heard. 

        3. Redrew the lines of friendship:  God created mankind for fellowship with him and 
with one another (Gen. 2); Satan persuaded Eve that God was the enemy and that 
the serpent was to be trusted. 

        4. Rather than the creation being ruled over and guarded by the man, with woman as 
helper, in submission to God, here we have an element of creation (the serpent) 
persuading the woman to lead her husband in rebellion against God. 

        5. Summary:  The basic pattern of temptation is Satan’s accusation against God that He 
will not or cannot keep his promises – that he is either unloving or impotent.  Psalm 
62 is a direct response to this: 

 
Once God has spoken;  

twice have I heard this:  
that power belongs to God,  

and that to you, O Lord, belongs steadfast love. 
 
 B. The Result 
       1. Knowledge of good and evil – but from the side of the finite creature, not “like God” 

in wisdom, eternity, aseity, immutability, omnipotence, omnipresence, omniscience. 
       2. Death – Adam’s immediate spiritual death affected both his being and his relationship 

to God, setting him on a trajectory for imminent physical death and eventual eternal 
death.  Adam, acting as federal head, brought death upon all of humanity (cf. Rom. 
5). 

       3. Alienation (God/man, man/other men, man/himself, man/nature).  Adam and Eve 
know that each has set themselves up as judge – how can they trust one another?   

       4. Evil comes into the world.  Who is responsible? 
 i. Satan:  behind the serpent (a creature) stands an evil power – but we know 

surprisingly little about him – and essentially nothing from this text itself.  Satan 
means “adversary, persecutor, or accuser”; “devil” (Gk. Diabolos) means “slanderer” 

      a.  He is a powerful angel (Job 1:6; Zech. 3:1; Jude 9) 
      b. He rules over a kingdom of evil angels/demons (Matt. 12:22-29) 
      c. He masquerades as an angel of light (2 Cor. 11:14) – an imposter for Jesus, the 

true Morning Star (Rev. 22:16) 
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      d.  His sin was pride (1 Tim. 3:6).  Somewhat more speculatively, we can say that 
he was not happy with his station in creation, but wanted to usurp God’s place and 
was cast down as a result (Isa. 14:12-15, Ezek. 28:11-19). 

      e. Satan is opposed to God’s purposes; he opposes man because man is the 
pinnacle of God’s creation and his representative on earth. 

 ii. Eve – in fact, though the woman succumbed to temptation and receives a curse, 
she is not blamed. 

 iii. Adam – on the other hand, Adam is blamed for failing to guard the garden and 
his wife 

 iv. God – why does God allow evil? 
a. I don’t know.  But: 
b. The Bible does not oppose God’s sovereignty to human free will. 
c. God and Satan have different purposes in tempting/testing (Hebrew and 

Greek use the same word for both, nasa and peirazo, respectively).  Satan wants 
man (and therefore God) to fail; God wants man to be perfected (cf. Heb. 
4:15, 2:10).  

 
C.  Man’s response: 
       1. Hiding – alienation on display, the surest sign that the good world God has made, in 

order to dwell with his creation, has been upset 
       2. Blaming – not only each other but God (“the woman whom you gave to be with me”; 

“The serpent deceived me”) 
     
D. God's response:  Judgment 
        1.  Serpent/Satan cursed: God is still in sovereign control (cf. Isaiah 27:1); Satan is 

cursed (frustrated, consigned to futility) from the very beginning 
 

The Lord God said to the serpent, 
 

“Because you have done this, 
cursed are you above all livestock 
and above all beasts of the field; 

on your belly you shall go, 
and dust you shall eat 
all the days of your life. 

I will put enmity between you and the woman, 
and between your offspring and her offspring; 

he shall bruise your head, 
and you shall bruise his heel.” (3:14-15) 

            
        2. God does not directly curse humanity - but the woman is promised pain (Heb. 

itsebon) in childbearing/disharmony in her relationship to the man, and the man is 
promised toils (Heb. itsebon) in work (the ground is cursed) and physical death - the 
opposite of blessing.  The curses frustrate man’s ability to be fruitful, to exercise 
dominion over the earth, and to enter the holy rest of God.  It should be noted that 
work and gender distinction are both created good; the conflict and pain that we 
readily associate with both come in the curse. 
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 i.  “Your desire shall be for your husband, and he shall rule over you” is a clear 
parallel to 4: 7:  “[Sin’s] desire is for you, but you must rule over it.”  In other words, 
the curse introduces a new kind of desire into human relationships, the will to 
dominate. 

 ii. The curse against the man is what renders meaningless life “under the sun,” as the 
writer of Ecclesiastes has it – for the first time man walks in the shadow of death. 

    
 E. God's response:  Grace - Protoevangelium (cf. Rom. 16:20) 
       1. The initiative is entirely on God's side:  'I will put...' is promised before anything is 

heard from mankind 
       2. Satan sought to put enmity between mankind and God; God will put enmity between 

mankind and the Serpent, restoring the lines of relationship he established in 
creation (cf. John 15:15, 'I have called you friends', 2 Cor. 5:17-21, Rom. 5:1, 'we 
have peace with God') 

            i. The promise includes seed:  though physical death is promised, it will not consign 
humanity to futility because there will be future generations.  Only now is the 
woman called 'Eve' (3:20), 'mother of all living.’  Note that it is Adam that names 
her this:  there is a hope-filled glimmer here of man playing his priestly role and 
doing it in fealty to God’s promise. 

            ii. Much of the OT (and Jesus' birth narrative, esp. Matthew) can be read as the story 
of God prevailing over Satan's attempts to prevent the birth of this seed. 

        3. God provides as well for humanity's physical needs and limits his capacity to do 
himself harm. 
i.:  Garments:  evidently the fig-leaves were insufficient!  God’s gift of skins may be a 

sign of re-inheritance (cf. Joseph’s coat and the prodigal son, as well as Ezekiel 
16:10-13) and the result of sacrifice 

ii. They will not live forever in alienation:  the possibility for sin to be condemned in 
the flesh, through death, providing for a salvation from and beyond death, has 
been established. 

iii. Man has lost his role as the garden’s priest, which is now given to the cherubim 
(represented on the ark of the covenant).  Will he regain it (Heb. 9:23-28)? 

         4.  Adam hides from God, but God does not hide from Adam:  He pursues him, 
speaks to him – and He will continue speaking. 

 


