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II. MANKIND 
 
Then God said, “Let us make man in our image, after our likeness. And let them have dominion over the 
fish of the sea and over the birds of the heavens and over the livestock and over all the earth and over every 
creeping thing that creeps on the earth.” 
 
So God created man in his own image, 
in the image of God he created him; 
male and female he created them. (1:26-27) 
 

A. A New Creative Act:  the creation of mankind is the climax of the six days of creation, 
as indicated by the breaks in the pattern: 

 
1. Divine deliberation rather than fiat:  'Let us make...' rather than 'Let there be...' 

(Note:  Who is “us”?  Mostly likely suggests “divine council”) 
        2. The verb used here is 'created' (Heb. bara') rather than 'made' (Heb. 'asa). 
        3. 'In our image, after our likeness' rather than 'according to its kind' 
        4. God speaks to man, initiating a covenant with him. 
        5. Man is given dominion far beyond what is expected. 
 
    B. The Image of God 
        1. Image (Heb. selem): a statue or replica, i.e. representational. 
        2. Likeness (Heb. demut): man is actually like God - man is God's representative on 
earth. 
        3.  The image is thus vocational – mankind is called into a specific role and relationship 
to God, by God.  Unique characteristics set mankind apart, but these are given in service to 
the image of God; they are not themselves the imago Dei. 
        3. Male and Female:  every individual (not just the king!) is made in the image of God, 
but humanity bears this image in diversity, in relationship, in interdependence. 
 
    C. God's Blessing and Commission 
 
And God blessed them. And God said to them, “Be fruitful and multiply and fill the earth and subdue it 
and have dominion over the fish of the sea and over the birds of the heavens and over every living thing that 
moves on the earth.” (1:28) 
 
        1. Populate the earth: children are a blessing from God. 
        2. Rule over the earth as God's steward, as shepherd-king, 'protecting the relationship 
for which one is responsible'. 
        3. God blesses mankind to enable him to fulfill this mandate:  to bless (Heb. barak) is 
‘to endue with with power for success, prosperity, fecundity, longevity, etc.’ (J.N. Oswalt, 
TWOT 285) 
 
    D. The Seventh Day 
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And on the seventh day God finished his work that he had done, and he rested on the seventh day from all 
his work that he had done. So God blessed the seventh day and made it holy, because on it God rested from 
all his work that he had done in creation. (2:2-3) 
 
On the seventh day God does four things: 
 

1. Finished 
 
God brings the process of creation to completion on the seventh day, not the sixth. 
 

2. Rested 
 
To rest (šābat) is “to put an end to… to come to an end” (TWOT 902).  But it does not 
mean that God has ceased in his activity (John 5:17).  See Walton, The Lost World of Genesis 
One, Chapter 8 (“The Cosmos is a Temple” ) and p. 74:  “[In the ANE,] when the deity rests 
in the temple it means that he is taking command, that he is mounting to his throne to 
assume his rightful place and his proper role.” 
 

3. Blessed 
 
In the OT, blessing generally connotes conferring a future and the capacity to serve proper function 
on something (the opposite is true of cursing – it represents futility, cutting short, etc.).  In 
this case, Dumbrell says that blessing the seventh day “endows it with the potential to be the 
day which God had intended for human experience.” 
 
        4. Sanctified 
 
To sanctify something is to declare it holy, set apart, transferred from the ordinary and 
profane to the sacred.  God does not merely call the seventh day good, but holy.  Note that – 
as here – it does not mean immaterial as opposed to material or spiritual as opposed to 
created (both of which are in fact false dichotomies!); this day is created, just like the others.  
God designates the seventh day as holy, as specially his, a “sanctuary in time” (Heschel, The 
Sabbath, 29), and does so before he sanctifies a place! 
 
    E. The Creation Theme 
 
Two other events are described in the language of creation - two new creations: 
 
        1. The salvation of a sinner is so radical an event that it is described as new creation (2 
Cor. 5:17, Eph. 2:10, 4:23-4, John 3, Col. 2:13).  God has shone light into the darkness of the 
unregenerate heart (2 Cor. 4:6, Eph. 5:8, Col. 1:12-13, 1 Pet. 2:9). 
        2. The new heavens and the new earth are described not merely as a recovery of pre-fall 
conditions, but as new creation and, indeed, as the telos or completion of the first creation.  
The pre-existing darkness and chaos are not merely pushed aside, but eliminated. 
 
            i. Darkness eliminated, God himself will be the light (Rev. 21:23, 22:5) - all time 
sanctified 
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            ii. No sea (Rev. 21:1) - all space sanctified 
 
The implication of creation, particularly when it is understood to be ex nihilo, is that God is 
completely unconstrained – nothing can thwart his purposes to create, to save.  The same 
God who creates from nothing brings life from death and brings reconciliation from enmity. 
 
“Neither the nature of any created thing… nor the weakness of the flesh, can prevail against 
the will of God.  For God is not subject to created things, but created things to God; and all 
things yield obedience to his will.” - Irenaeus, Against Heresies 5.5.2. 
 
III. THE GENESIS 2 ACCOUNT (2:4-2:25) 
 
These are the generations 
Of the heavens and the earth when they were created, 
In the day that the LORD God made the earth and the heavens. 
 
A. The first toledot – this is the account of what the earth “brings forth” 
B. The creation of man 

1. The verb yatsar (formed) conveys the intimate relationship of a potter to his clay 
2. God breathes life into the man 
3. Man is formed from the ground:  Adam from the Adamah.  But he is not left there! 

C. The garden 
1. God has sanctified time in the seventh day; now he sanctifies space 
2. He plants a garden (Heb. gan, meaning an enclosed space, a walled enclosure – from 

the verb ganan, ‘to shield’) and takes the man from the ground to the garden 
i. No toil is required for food; man eats what God provides him.   
ii. The garden completes the differentiation of space:  earth - ground - Eden - garden.   
iii. It is God's sanctuary on earth (note imagery - river of life, tree of life, precious 

stones - cf. the priest's ephod (Ex. 28:9-14) and breastpiece (Ex. 28:15-30) and the 
new Jerusalem (Rev. 21:18-21)), River of Life (Ezekiel 47, John 7:38). 

iv. God places man into this role of king and priest on a probationary basis (2:15-17). 
D. The trees 

i. The tree of life:  little is known about this tree, so we ought to derive what we say 
about it from the function in plays in the Genesis account.  In Genesis 3, the man 
and woman are expelled from the garden, and access to the tree of life is blocked, 
“lest he reach out his hand and take also of the tree of life and eat, and live 
forever.”  This may indicate that eating of the tree of life confirms one in their 
status before God (see below on probation).  The tree reappears in Rev. 2 and 22, 
with a similar connotation and confirming the view that the new Jerusalem of 
Revelation is meant to recapitulate and fulfill the Garden of Eden. 

ii. The tree of the knowledge of good and evil:  Two interpretations are most likely: 
a. The tree grants moral experience, such that in eating of it one “knows” good and 

evil by way of actually participating in a choice between the two. 
b. The tree is a place of judgement between good and evil, such that it is there as an 

instrument of probation.  On this view, Adam and Eve are intended to hear 
what is good and evil from God and then judge accordingly at the tree 
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(contrast what actually happens:  Eve will see for herself that the fruit is good and 
desirable, listening to the words of the serpent rather than those of God). 

c. Trees as places of judgement (often divine judgement) elsewhere in the bible:   
• Deuteronomy 21:22-23 
• King of Ai 
• Absalom 
• Esther:  Haman literally makes a tree 
• Gen. 40:19 
• Galatians 3:13 
 

E. The Creation of Eve 
i. “It is not good” (v. 18)  

1. Represents a major break in the pattern of the text to this point, in which 
everything God had made had been declared good. 

2. Noteworthy that the man is alone despite God’s fellowship, and that this is 
declared to be “not good” before the fall. 

3. Also notable that gender distinction doesn’t appear in Genesis 2 until after the 
creation of Eve – prior to v. 23 the word adam (“humanity”) is used, and when 
ish and ishah appear it is Adam who speaks them. 

4. This implies that v. 2:18 is saying that it is not good for any human, not only 
the man specifically, to be alone. 

ii. A “helper fit for him” – the word “helper” (Heb. ezer) is elsewhere used with 
considerable range, including references to God.  It is probably best understood as 
one that provides strength where there is weakness.  It does not directly connote 
inferiority or superiority, but rather complementarity (“suitable to” is literally “like 
opposite to”. 

iii. Naming is a role which connotes authority in a covenant context:  the lord of the 
covenant would often re-name the covenant partner.  This is thus a task fit to 
Adam’s role as God’s vassal king over the rest of creation (cf. Solomon’s teachings 
on nature, 1 Kings 4:33). 

iv. Deep Sleep: other places where this phrase is used in the OT are in the context of 
divine judgment (1 Sam. 26:12, Isa. 29:10), revelation (Job 4, 33), or the cutting of a 
covenant (Gen. 15) 

v. Rib:  recall that the heart was the seat of both mind and will.  That Eve is from 
Adam parallels the fact that Adam is from the ground: 
1. Etymologically:  Adam/ah; Ish/ah 
2. In terms of a satisfaction of need:  the ground needs Adam to work it, just as 

the man needs the woman 
3. Adam is appointed to serve and care for the ground; Eve is appointed to serve 

and care for her husband.  Note that again, superior/inferior is not in view 
here; Adam is not inferior to the ground and Eve is not inferior to Adam (the 
order of creation does connote superiority in Genesis 1 – kings are created after 
their realms, and humanity, male and female simultaneously, are created last of 
all).  The relationship is functional in nature. 

4. In Genesis 3, Adam’s curse concerns the ground; Eve’s curse concerns her 
husband. 
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vi. The poem (2:23) 
1. First poetry in Hebrew bible 
2. Functions as a ratifying oath – not a mere observation, certainly not new 

information for God; this is a performative declaration of Adam’s commitment 
to the covenant God has made between him and his wife. 

vii. One flesh 
1. This again is standard covenant language (D.J. McCarthy:  “Covenants were 

the means the ancient world took to extend the bonds beyond the natural unity 
of blood…”) – the term “hold fast” is used elsewhere for covenant language 
(Dt. 10:20, 1 Cor. 6:16-17). 

2. However, this turns ANE patterns on their head:  ordinarily a woman would 
leave her family to serve her husband’s (think of Rebekah, Rachel…).  Here, 
the man is to leave his father and mother in order to care for his wife.  This 
gives us a pattern that is neither egalitarian nor traditional!  

 
“Therefore a man shall leave his father and mother and hold fast to his wife, and the two 
shall become one flesh.” This mystery is profound, and I am saying that it refers to Christ 
and the church. However, let each one of you love his wife as himself, and let the wife see 
that she respects her husband.  
 
- Ephesians 5:31-33 
 

F. The marriage covenant 
i. Many, though not all, elements of a covenant (oath, sign, stipulations; no clear 

historical prologue or blessings/curses in the immediate context) are here. 
ii. The word “covenant” does not appear here, but other OT texts speak of marriage 

as a covenant (Mal. 2:14, Prov. 2:17)  
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Jesus Christ the Apple Tree 

 
The tree of life my soul hath seen 
Laden with fruit and always green 
The tree of life my soul hath seen 
Laden with fruit and always green 
The trees of nature fruitless be 
Compared with Christ the apple tree 

His beauty doth all things excel 
By faith, I know but ne'er can tell 
His beauty doth all things excel 
By faith, I know but ne'er can tell 
The glory which I now can see 
In Jesus Christ the apple tree 

For happiness I long have sought 
And pleasure dearly I have bought 
For happiness I long have sought 
And pleasure dearly I have bought 
I missed of all but now I see 
'Tis found in Christ the apple tree 

I'm weary with my former toil 
Here I will sit and rest a while 
I'm weary with my former toil 
Here I will sit and rest a while 
Under the shadow I will be 
Of Jesus Christ the apple tree 

This fruit does make my soul to thrive 
It keeps my dying faith alive 
This fruit does make my soul to thrive 
It keeps my dying faith alive 
Which makes my soul in haste to be 
With Jesus Christ the apple tree 


